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Abstract - modern civilization characterized by the development of information technology did not affect the change of 
civilization of traditionalist farmers in west java. They are still faithful to run the tradition of caos in keraton-keraton in 
cirebon. The royal palace is keraton kanoman and keraton kacirebonan. The palace is a royal artifact of the past that still 
stands in the province of west java - indonesia. Actually  keraton kanoman , karaton kacirebonan and keraton kasepuhan 
come from the same kingdom that is keraton pakungwati. The founder of this kingdom is sunan gunung djati which is one of 
the spreaders of islam in java island. The kingdom was established since the 13th century and the traditions of the past are 
still held in the palaces. One of them is the tradition of caos, the tradition of meeting the farming community with the king. 
The peasants handed over their crops or money to the king to get the king's prayers so that their farms would get the blessing 
from god. This tradition is an ancient tradition that is still going on in the modern age. The purpose of this paper is to know 
the meaning of farmers doing the tradition of the caos. The method used is with husserl's phenomenology research method. 
The results show that modern age has no influence on farmers' beliefs on the role of kings and the palace for increasing 
agricultural production 
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I. INTRODUCTION 
 
The modern civilization that gave birth to 
globalization has become a major force that changes 
the character of society, in particular it will weaken 
traditional ties (abdullah, 2010). Indonesia is an 
agricultural country because most of its people are still 
living in agriculture sector. In february 2016, the 
central bureau of statistics (bps) recorded 31.74 
percent of the workforce in indonesia or 38.29 million 
working in the agricultural sector. The data shows the 
dominant profession of farmers in indonesia. Due to 
modern civilization will certainly result in a change of 
mind, the view of all human beings including farmers 
in indonesia. 
 
Before the colonial period of colonial in indonesia was 
a country whose territory was dominated by the 
kingdoms. The royal artifacts are still standing in 
indonesia, especially  in west java, there are keraton 
kasepuhan, keraton kanoman  and keraton 
kacirebonan  (can be seen picture 1 about the position 
of the palace). Keraton came from one islamic 
kingdom in cirebon region. One of the founding kings 
of the kingdom is sunan gunung djati. He is a member 
of wali sanga who is the spreader of islam in java 
island. Currently the descendants of sunan gunung 
djati was still exist and still carry on the tradition of 
his past, one of which is the tradition of caos, the 
tradition of offerings of farmers to the king. Although 
it has now entered the modern era but the farmers was 
still believe the king as an important part of their 
agricultural production process. Farmer considers the 
king to be a unity with the universe whose prayers can 
play a role in increasing their agricultural production 
 

The beliefs of these peasants are derived from the 
stories of their parents. The  such beliefs in peasant 
societies in java is not affected by the ongoing 
modernization. Although the farmers have used 
information technology such as mobile phones but the 
belief in the "king " still takes place on the island of 
java. This means that traditional behaviors still appear 
in these farmers. Although not all farmers in java 
island, there are still traditionalist farmers' ideas and 
actions which are shown through the caos tradition 
(agustina, 2014, 2015 2016). This belief is certainly 
very irrational even the tradition of the caos is no 
longer relevant to the understanding of the modern. 
This means that traditionalist attitudes and views are 
still inherent in the peasants living in modern times. 
The purpose of this paper is to know the meaning of 
farmers doing the tradition of the caos. 
 

 
Figure 1 : position of keraton  in cirebon keterangan  
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 =  keraton position 
     
 = keraton kacirebonan 
     
 = keraton kanoman 
 
 
II. RESEARCH METHODS 
 
This paper is the result of research using 
phenomenology method. The research paradigm used 
is the paradigm of konstruksivisme. Konstruksivisme 
is  philosophy of fenomenology. The flow of 
phenomenology used is husserl's phenomenology. The 
most fundamental reason for using husserl's 
phenomenology is the first background to an 
understanding of the development of knowledge in the 
contemporary age that leads to a phenomenological 
approach. Secondly because studying a region means 
facing the complexity of the study. Third is the 
conformity with the purpose of study is to find 
meaning and essence. Where according to 
phenomenology husserl meaning derived from 
transcendental awareness. In husserl's phenomenology 
a formula of epoche (howel, 2013) is formulated. 
Epoche is a method of delaying assumptions about 
reality to bring about the essence 
 
III. RESULTS AND DISCUSSION 
 
Farmers is a profession that dominates the people of 
indonesia including the community of west java. 
Farmers' professions are dominant in utilizing land 
and water resources that are all part of the natural 
resources. Agriculture is strongly tied to culture. The 
pattern of agriculture in indonesia is still strongly 
bound to ancient traditions. This traditionalist view is 
a product of the past that has survived to this day in 
keraton-keraton of cirebon. Formerly, man lived more 
or less in harmony with nature, and played his part in 
maintaining what we call a “balance of nature”. That 
natural balance, if we could but see it so, represents a 
fulfillment of the divine ordinances whereby all living 
things are related one to another through their 
common origin in god, and those ordinances have 
both a gentle and a rigorous aspect, a fact which 
modern sentimentality refuses to recognize. From the 
modern point of view, ancient man was 
“superstitious”, meaning that his motives appear often 
to have been other than purely rational. No account is 
taken of the fact that those motives may have been in 
origin super-rational; that agriculture—in common 
with all other human activities, social, artistic, 
military, and so forth—can ever have been sacred. We 
often describe it as having been traditional. The words 
“sacred” and “traditional” are, or ought to be, very 
close together in meaning; today both have come to be 
more or less assimilated in meaning to the word 
“superstitious”, which properly speaking is. 

The ancient practices cannot be understood in purely 
economic terms; and when no other terms are 
regarded as seriously significant, they cannot be 
understood at all. Our ancestors no doubt realized, 
consciously or unconsciously or semi-consciously, 
that there is no end to the complexities and the 
subtleties of the relationships between living things, so 
that they are beyond the power of the human brain 
alone to resolve. Our ancestors were not 
overweeningly inquisitive about their environment, 
having been taught by their religions and traditions to 
accept their human situation. 
 
Many of the ancient practices have in fact become 
superstitions in the proper sense of the word, and that 
perhaps is why they no longer seem to be effective (an 
instance would be the regulation of sowing and 
planting by the phases of the moon). The attitude of 
ancient man towards nature was probably one of a 
more or less non-analytical acceptance, accompanied 
by a sense of reverence for the wonderful works of 
god, a reverence too often caricatured nowadays as 
“nature-worship”. An excessive inquisitiveness 
concentrates attention on matters the outward 
complexity of which creates an illusion of 
comprehensiveness, although in reality they are 
concerned only with appearances, and are therefore 
superficial.  What, one wonders, is the reality 
underlying modern astronomical theories of an 
expanding universe? To what extent do they reflect 
the purely outward-looking tendencies of the modern 
mentality? It is perfectly possible that the physical 
universe should appear to be expanding when looked 
at from a particular point of view, necessarily limited 
but not necessarily illegitimate; whereas from a 
different point of view, no less legitimate put perhaps 
less limited, it would appear otherwise. 
The peasants still believe that the king acts as a god-
king. The king has a magical and sacred nature. The 
core room of the palace is the center of the universe. 
The king has an integral power that has an influence 
on the fertility of agricultural land and springs. Long 
time on the island of java that rice farming is 
associated with the myth of dewi sri dewi who play a 
role in the growth of rice fertility. This myth evolved 
from the hindu era, while in west java dewi sri is 
known by the name of nyi saripohaci sang hyang sri. 
This figure in agrarian culture is considered to "give 
birth" to everything in the world, including plants 
needed by humans. Dewi sri is considered the 
personification of the land because the soil "begets" 
the plants needed by humans. At the time of 
cultivation, dewi sri often worshiped together with 
her partner, man. The phallus (symbol of the male 
genitalia) and yoni (female genital symbol) then go 
hand in hand because in principle the unity of both 
represents life. Thus, in the palace kanoman on the 
front door of the palace there is a yoni that 
symbolizes women. 
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Figure 2 Yoni  in keraton kanoman 

Source : agustina, 2017 
 
From the figure shows that from the past the palace 
has become an integral part of agriculture on the 
island of java, so the symbol of yoni becomes a 
symbol placed on the front of the palace. Yoni is a rice 
pounder, where rice is the result of an important 
agricultural production for the food of mankind. 
 
CONCLUSIONS 
 
The peasants still have a traditionalist perception that 
is basically a mystical area of their belief in the 
sacredness of the palace and king. This traditionalist 
perception is still growing rapidly in the modern era. 
Traditionalist perceptions such as the recognition of 
the role of the king are considered to have a role that 
integrates with the universe. Beliefs about the role of a 
king like this still takes place in the palace even in the 
keraton kanoman still a community orientation to 
open the way of life like  ease to get rizkh.that is the 
belief in something unseen still occur today in the 
palace . The belief in that power is beyond the 

rationale of modern human, but that belief turns out to 
be a reflection of their gratitude and belief in god. 
Where modern humans have eroded belief in god due 
to the mindset that puts forward rationality. 
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