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Abstract - The purpose of this study is to show the qualitative factors of how the positioning (Hall, 1997) of the 
international family in local Korean society affects the couples’ psychological relations and the family culture they construct. 
In depth interviews and questionnaires were administered and observations were made of the seven Korean muslim women 
whom got married to foreign muslim men and residing in Korea, Seoul with at least one child in 2018. The interview was 
recorded, transcribed and analyzed using “Grounded Theory Approach” (Strauss & Corbin, 1990, 1998; Charmaz, 2000). 
From this analysis these Korean women were categorized into 3 groups. The quality of the family culture was constrained by 
four factors: the level of relationship with the local Korean culture or their own cultural orientation after marriage, Korean 
muslim mothers’ psychological positioning in the local Korean community, Korean muslim identification with Korean 
culture, and whether the marriage is recognized as a culturally ‘muslim culture oriented family’ or ‘Korean culture oriented 
family’ by Korean muslim women residing in Korea. 
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I. INTRODUCTION 
 
The spread of globalism in the late twentieth century 
and the development of transportation made people 
and information move beyond national borders. As a 
result, international marriage, which means the 
marriage between husbands and wives from different 
countries has been increasing in Korea. The number 
of international marriages has increased eight times 
between 1965 and 2000. In 2004, international 
marriages made up 4.7% of total Korean marriages in 
Korea (The Ministry of Health, Labor and Welfare, 
2008). Marriage is one of the most important life 
events in the adult stage of human development. In 
marriage, an individual meets an intimate other who 
has a different upbringing and socialization, and starts 
a new family life (Godman 1993, Nanba 2000). In 
other words, marriage is an event where husbands 
and wives bring their original personal and family 
culture and habits, and construct their own new 
family culture. Couples reconcile their values and 
meanings which they have socialized in their personal 
development. The quality of the new family culture is 
determined by this reconciliation of the couples’ 
original cultures. Although cultural reconciliation 
happens in any marriage, in international marriages 
the cultural differences are more visible and 
noticeable compared to domestic marriages. 
Differences in – for example – languages, habits, 
religions are more frequent and of a greater degree in 
international marriages than in domestic marriages. 
To maintain marriages, the differences have to be 
reconciled by certain strategies. This reconciliation is  

 
the process of constructing a new family culture in 
international marriages. Studies on international 
marriages in South Korea have reported that 
international marriages have lower marital stability 
and satisfaction than non- international marriages, as 
well the rate of their marital conflicts is higher (Hong 
& Chae, 2007a; Kim, 2006; Shin, 2004). Differences 
in value systems due to age gaps in international 
marriages, family rituals family role expectations due 
to cultural differences make it difficult for them to 
undertake the necessary adjustments to sustain their 
marriages. In other words, marriage is an event where 
husbands and wives bring their original personal and 
family culture and habits, and construct their own 
new family culture. Couples reconcile their values 
and meanings which they have socialized in their 
personal development.  The quality of newly 
constructed family cultures are influenced by how the 
family interacts with their local society. There  are 
many literature on Korean men married to non-
Korean women in Korean socity. However there is 
any study case found related to Korean muslim 
women married to non-Korean muslim man. Thus, in 
this study Korean muslim convert women whom 
married to non-Korean muslim men in Korea chosen 
to get valid understanding of cultural and  religious 
impacts on the family while they residing in these 
women’s non-muslim country, Korea. The purpose of 
this study is to show examples of how positioning 
(Hall 1977) of the international muslim family in 
local Korean society affects the couples’ religiously 
psychological relations and the family culture they 
construct.  
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II. PROCEDURES :METHOD AND 
INFORMANTS 
 
In depth interviews were administered and 
observations were made with seven Korean muslim 
women married to non-Korean muslim husbands with 
at least one child, living in the metropolitan area in 
Seoul in 2018. An interpretive, constructivist 
perspective guided this study (Lincoln & Guba, 2000; 
Neuman, 2000). This means that I assumed that 
multiple views of reality exist, I was interested in 
learning about ordinary experiences in people's daily 
lives, and that I openly explored participants' 
perceptions and experiences and the contexts in 
which they occur. I wanted to construct and interpret 
patterns and meaning from the viewpoints of 
participants. This study also used a grounded theory 
approach, which is a qualitative procedure for 
generating a theoretical model grounded in the views 
of participants (Strauss & Corbin, 1990, 1998; 
Charmaz, 2000). The grounded theory approach was 
chosen for this study because it fit my constructivist 
perspective and the study's purpose to inductively 
build a model of muslim Korean women in raising 
their child and positioning themselves of grounded in 
the perspectives of participants. The overall 
collaborative study consisted of experiences and 
challenges while these Korean mother raise their 
children in Korean society. That is, the seven 
participants married to different nation but muslim 
husband were purposefully selected as a convenience 
sample to facilitate the collection of a rich dataset, not 
to emphasize generalizability. Data were collected 
through personal visits, a face-to-face survey, and a 
mail survey for Korean muslim mothers married to 
non-Korean muslim husbands and interview 
questions were asked in Korean and notes taken in 
researcher’s mother language later on translated into 
English. Following these guidelines, the first step of 
the analysis was open coding. Data were examined 
line by line in order to identify the participants’ 
descriptions of thought patterns, feelings, and actions 
related to the themes mentioned in the interviews. 
The codes derived were formulated in words closely 
resembling those used by the participants. This was 
an attempt to maintain the semantics of the data. 
Codes were compared to verify their descriptive 
content and to confirm that they were grounded in the 
data. As a second step, the codes were sorted into 
categories. This was done by constant comparisons 
between categories; and between categories, codes, 
and interview protocols. 
 
III. RESULTS  
 
3.1 Types of positioning in the local Korean 
community.  
Figure 1 shows the types of positioning adopted by 
the researched families in their local communities. 
There were three different types. Korean muslim 

mothers of the first type have close relations with 
their local Korean communities while raising their 
children. These muslim mothers introduce the local 
Korean community culture into their muslim family 
cultures. They build the lowest boundaries between 
the muslim family and local Korean community. 
The quality of the family culture is not significantly 
different from that of the local Korean community. 
Korean muslim mothers of the second type have close 
relations with their local Korean communities, but 
they share their muslim family cultures with the local 
community as well. Korean muslim mothers of the 
third type have high boundaries with their local 
Korean communities. These mothers of this type 
construct religious oriented family cultures which are 
different from that of the local Korean community. 
 

Figure.1 
Type A 
“Buildin
g close 
relations 
with the 
local 
Korean 
culture” 
Mothers 
identifyi
ng with 
local 
Korean 
culture, 
initiated 
by 
Korean 
muslim 
mothers. 
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their 
islamic 
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Mothers 
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islamic 
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initiated 
by 
Korean 
muslim 
mothers. 

 Type C 
“Setting 
high 
boundarie
s with the 
local 
Korean 
communi
ty” 
Families 
identifyin
g with 
islamic 
culture, 
initiated 
by non-
Korean 
husbands. 

The type of positioning adopted by a family is 
determined by psychological variables, specifically, 
the level and type of identity an individual member of 
the family has with his or her own culture. The 
following section describes the three types of 
behaviors on raising child in Korean society and their 
psychological backgrounds relationships with their 
non-Korean muslim husbands. 
3.1.1 Type A: Building close relations with the 
local Korean culture –Mothers identifying with 
local Korean culture, initiated by Korean muslim 
mothers 
 This type of Korean muslim mothers have close 
relations with the local Korean community, mingles 
with the local people and introduces local community 
culture actively into their islamic family culture in 
Korean society. Their family culture was strongly 
directed by Korean muslim mothers who have a 
stronger attachment with their own cultural identity 
than their muslim husbands have with their own 
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culture. These mothers’ cultural orientation was 
Korean :  
“I have a clearer vision and stronger opinion than 
my husband in all situations. My husband is more 
flexible and less obsessive in his opinions especially 
when it is related to religion or raising our 
children.− In most cases we make decisions – such 
as when we are going to have a child and where we 
will live – based on my opinion.”  
“I have my own business and I manage most 
things since we live in Korea – I hate to be ordered 
by others about what I am going to do in my life. I 
usually persuade my husband to accept my 
opinion in many situations in the household.”  
Another Korean muslim mother in this type of family 
said her husband is more flexible in his opinion and 
behavior in the family:  
“I have strong opinions in all situations, like” It 
has to be in this way”. But my husband is not this 
kind of person. He mostly accepts it when I say “it 
has to be this way”. It doesn’t mean that he is 
weak, but he does not have strong ego.  I 
converted to islam but in Korea it is difficult to 
practice outside of the home. So, I send my 
children Korean school and let everything done in 
flexible. Otherwise I get too much stress in daily 
life. My husband is practical muslim but never 
force me to do so.  He does not have a strong “I” 
or “muslim man” in anything. I have mostly 
Korean friends and have very good relationship 
with them. He just doesn’t mind doing any job or 
living anywhere as long as he and his family are 
happy. That’s why I can continue my life in 
Korean in international family structure.”  
In the family of this type, Korean muslim wife take 
initiative in most aspects of family life since they live 
in Korea. These muslim women take care of public 
matters like taxes, banking, legal procedures, 
negotiating with the local government and 
community even their husbands run their own 
business. The characteristics of the family culture of 
this type are : 
 1) The first language in the family is Korean. 
 2) Their children go to local Korean schools and 
mothers do not worry about the halal food or 
religious related matters.  
3) They try to follow Islamic rules at home or when 
they go to husband’s county. 
 4) These muslim mothers plan never to force their 
children to believe what parents believe in. 
 One of the mother of in this type of muslim family 
talks about the religion what their children will be 
believe they as follows. “I don’t want to force my 
children to be muslim. when they grow up they can 
decide what to believe in. In this regard my husband 
always tells that he wants to raise them as muslim. 
That is only thing mostly we think different in the 
family.” Another Korean muslim mother said she 
prefers using Korean and cooking Korean food at 

home because it is easy to follow for her and does not 
be very different from her local culture. 
“For me, I can express my emotion in Korean 
much easier than in English which is our common 
language with my husband, also our childen got 
used to eat Korean food mostly and I think my 
husband enjoys Korean food as well even He 
prefers his local food.” 
Type A Korean muslim mothers choose local Korean 
schools for their children. According to the results of 
linguistic studies, the school environment is the one 
of the critical variables determining a child’s first 
language (Romaine, 1995). The following Korean 
mother talked about choosing a Korean local school: 
“We depend on the mothers living our 
neighborhood to baby−sit our children so I live far 
away from muslim community in Korea. I have 
my community here. That’s why we choose the 
local public school for my children.”  
The other mother said that expensive tuition and other 
conditions of international schools made them choose 
the local public school: “We could not afford the 
tuition of the International School it was too 
expensive for us.” 
 3.1.2 Type B: “Sharing their islamic family 
cultures with the local Korean community” 
Mothers identifying with islamic culture  
This type of Korean muslim mothers have close 
relations with the local Korean community and 
mingles with the local people similar to Type A. 
However, they actively share their islam  oriented 
culture with the local Korean community. These 
Korean muslim women call themselves practical 
muslim but at the same time they are Korean and they 
have responsibilities toward their Korean relatives 
and society as they residing in Korea. Their family 
culture was strongly directed by their religion, islam 
and they have a stronger attachment with their own 
cultural identity than their muslim husbands have 
with their own culture. These women meet with 
relatives and Korean friends any time and they show 
very positive relationship without getting stress 
regarding of their religion. It can be said that these 
muslim mothers’ cultural orientation was mostly faith 
based. 
 1) Both Korean and husband’s first language are 
used equally in the family. Most of this type mother 
has a little knowledge of their husband’s language. 
2) Half of the families choose local Korean schools 
for their children and the other half choose 
international schools.  
3) The Korean muslim mothers are observed as 
devout muslim. They take the initiative to introduce 
and teach islamic practices in the family compared to 
their husband.  
5) The husbands prefer living in hometown when 
they retire and the Korean muslim mothers prefer 
living in Korea when they retire. 
 Regarding the family language, the muslim mothers 
in this type of family use both Korean and husband’s 
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language with their children. They strongly wish their 
children to be bilingual in Korean and husbands’ 
language. In addition to that when their children go to 
international school they are able to speak three 
languages in this type. “It is easier for me to speak 
in Korean rather than English as common languge 
with my husband. However, I want children to 
learn my husband’s language so they can 
communicate with fathers’ family and read 
Islamic book in these languages since there is not 
enough Korean book related to islam.”  
Regarding the choice of school for children, these 
mothers who send their children to a local Korean 
school did so because they could not find an 
affordable English speaking school within the 
distance that their children could commute or 
somehow the tuition fee of the school was expensive : 
“We thought about sending our kids to the 
international school. But they are too expensive 
and the location is not close enough for our kids to 
commute.” The Korean muslim mothers who had 
chosen an international school mentioned two reasons. 
First, they did not expect their children to be treated 
as Korean natives even if they attended a local 
Korean school. Second, they believe an English 
speaking school environment is essential for their 
children to be bilingual in globalized world and the 
school they chose provides halal food for the students. 
“Our children won’t be totally Korean, as Korean 
society would never accept them completely as 
native Korean because they look different. Given 
that, it is better to put them into an international 
school from the beginning.  On the other hand 
when I meet with my Korean friends they always 
ask me where I want to go and eat. They really 
respect me and accept me as I am. To them I am 
Korean but only my faith is different that is all. ”  
“We found out that to make our children fluent in 
both Korean and English we definitely have to 
send our children to an English speaking school 
environment in the future. They cannot be 
bilingual even though their father speaks to them 
in his mother tongue, as long as they go to Korean 
school, play with Korean kids and watch Korean 
TV programs. The international school’s tuition is 
unbelievably high. But we will do our best to pay 
for it and we will move close to the school because 
we believe know that our children can make 
muslim friend in this school.” 
3.1.3 Type C : “Setting high boundaries with the 
local Korean community” -  Families identifying 
with islamic culture, initiated by non-Korean 
husbands 
This type of Korean muslim mothers practice totally 
islamic culture at home and out side of the home even 
though they are living in Korean society. They have 
the least interaction with the local Korean community 
such as with their ralatives and Korean friends. Their 
family culture is strongly directed by non-Korean 
muslim husbands who have a stronger attachment 

with their own Islamic cultural identity than Korean 
muslim mothers have with their culture. But their 
husbands never force them to practice their religios 
ditues. These women and husbands’ cultural 
orientation can be seen as islamic. The Korean 
muslim mothers in this type of family said that they 
have a strong will or ego, and believe strongly in their 
later acquired religion, islam way of doing anything. 
They somehow excel their husbands in religion 
related issues even though their husband were born to 
Islamic culture. Since they are converts they are fresh 
minded on faith and try to be practical believers and 
be a model for their kids. In is type of mothers are 
wearing headscarf and practices all the routine of 
their faith even if it is very difficult to do so in 
Korean society. Most of the couples of this type send 
their children to international -halal food provided- 
school or husband’s country to educate their children 
in Islamic way or they live nearby Seoul Central 
Mosque located in Itewon, Seoul in order to be close 
to muslim community and buy halal foods in nearby. 
The characteristics of the family culture of this type 
are : 
“I try not to compromise in practicing my faith 
and teach every day to my children. For example, 
when I visit my Korean family in special days I 
always ask my mother what she put the meal and 
where she bought, I always tell my children not to 
eat any food without checking ingredients given by 
non muslim Koreans or others. I do it by myself 
my husband does not recognizes me in this kind of 
matters because he knows how serious I am.” 
 “My husband does things his own way in anything at 
home, but I am also dominant at raising children or 
deciding something to do at home. These mothers 
also has middle class economic situation and have 
many foreign friends. They don’t have close relations 
with local Korean residents and their husband cannot 
speak Korean as well. The characteristics of the 
family culture of this type are: 
 1) Both Korean and husband’s language are used, 
children mostly know three language. 
2) Families choose international or Korean schools. 
3) The muslim husbands take the initiative to 
introduce islamic practices in the family but mothers 
also very interactive to teach to children. 
 4) These Korean muslim mothers plans to go back to 
their husbands’ country or other muslim country to 
educate their children in Islamic way. 
 A Korean muslim mother of this type of family, who 
speaks both Korean and English to her children, said 
speaking in English prepares her for the future move 
to the other country because she thinks in Korea she 
cannot raise her children in the way she wants:  
 
“I am practicing speaking in English, especially a 
mother’s way to speak to her child in English, 
because we are going to move to other muslim 
country sooner or later aspecially when they my 
children come to age of middle school.” 
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“I carefully watch and always tell my children that 
we are muslim and the way we eat and the way we 
wear might be little bit different than Korean 
friends, they seem they understood me but I feel 
they did not, so mostly when I meet with my 
Korean  or foreign muslim friends my children 
only have chance of playing only muslim friends. 
When they start to go to elementary school in 
Korean schools I wonder how they will have 
difficulties. That is why I want to move muslim 
country to raise them how I want.” 
Oter mother of this type is expressing her religious 
concerns on halal foods at the schools and says: 
“When I send my children to neighbor I ask my 
children not to eat any food or drinks, but they are 
child and want to drink so I feel sorry for them 
and try to meet only with my muslim friends and 
make comfortable environment for my children. 
Also in kindergarten I send Korean school but 
every day I ask teacher to not to give any meat 
contains food or drink so I pack and send lunch 
box for my child.” 
 
DISCUSSION 
 
The quality of family culture constructed Korean 
muslim mothers’ international families living in 
Korea was determined by two factors, the first factor 
is relationship within the local Korean culture, which 
is a micro variable, and the second factor is the 
relation between families and their local Korean 
communities. In further research (Yabuki, 2005), I 
found two more factors. The third factor is Korean 
muslim women’s identification with Koren culture, 
which means how the Korean muslim women prefer 
and introduce some aspects of islamic cultures to 
their own cultural practices. The Korean muslim 
mothers of type B, families sharing Islamic culture 
initiated by Korean mothers, had identified with the 
fluent English language and always they felt 
themselves different than regular Korean people and 
they had practiced different religious before 
converting to Islam religion before they married. This 
identification made them actively choose a foreign 
husband as a spouse. These muslim mothers actively 
practiced the islamic culture that they had identified 
with at home and shared them with the local Korean 
community. For example, they can work in Korean 
companies easily because they do not use scarf and 
take the faith very serious but easy concept in daily 
bases. On the other hand, the Korean muslim mothers 
of of type A, families identifying with the local 
Korean culture initiated by mothers, did not have a 
strong identification with Islamic culture before and 
after they married. They just fall in love their 
husbands and after learning basic level of islam they 
accepted it as their religious. The Korean muslim 
mothers of type C, families identifying with islamic 
culture initiated by mother bands, not have a strong 

identification with islamic culture before marriage. 
However, they identified with their muslim husband 
and introduced the husband’s personal islamic culture 
orientation to their cultural practices (Miller & 
Goodnow 1993) at home and outside of the home. 
The fourth factor is whether the marriage to muslim 
husbands were culturally and practically “marrying 
up “ for the Korean muslim mothers or not. The 
wives who recognize that their marriage culturally, 
psychologically and economically improved in 
positive way in their lives accept their husbands’ 
cultural orientation and preferences and put them into 
practice at home. This was seen in the cultural 
practice of the mothers of type C − the mothers 
identifying with islamic culture initiated by Korean 
mothers. Social and economic differences between 
these international families of course exist in Korea. 
In any marriage there is the tendency that the spouse 
from a lower social and economic background can 
easily accept the cultural practice of the spouse from 
the upper social and economic background. This is 
the process of re−socialization in human 
psychological development. However, in 
international marriage re−socialization happens at a 
macro level of the framework of the family culture – 
like which language should be used in the family or 
which religion should be the family religion. To 
understand the psychological process of personal 
socialization, it is necessary to consider both the 
micro level factors that operate within the family and 
among families, as well as the macro level factors – 
like socio− economic factors or international relations 
– which constrain the micro factor. 
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