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Abstract - One of the first regions in which Turks enter Anatolia is Kars and its vicinity. Before the Seljuk Sultan 
Alparslan's Malazgirt Victory (1071), Abu'l-Hasan Kharakani (963-1033) has migrated from Iran to the Kars region. The 
reason for his advent of Kars is spreading the tolerance and universal values of Islamic religion to these lands. At the 
beginning of the 11th century when the Turks had not yet fully entered Anatolia, Abu'l-Hasan Kharakanî was illuminating 
people in Kars, where people from different religions were living together. He was a great sufi, and his greatest goal was to 
make people believe in God and meet their needs. Those sentences belong to him: "God! Under all circumstances I am the 
servant of you and your Messenger, the servant of the believers! "The greatest goodness; to serve the servant of Allah 
without feeling tired and weary”. For the first time in Anatolia, Abu'l-Hasan Kharakanî started the tradition of setting up 
outdoor dining and eating angles every day. Apart from Muslims, Christian and other religions were accepted for his meal. 
The creation of a person by God was enough to sit at this table. This is the most beautiful example of tolerance for that 
period and all the time. This human love of Kharakani, who finds respect for all people to be the slaves of the same God, is 
one of the main features of Anatolian Sufism. This understanding, which Harakani laid the foundation for and continued by 
the Anatolian Sufis, ensured that very different nations would live together harmoniously in these lands. In this study, Abu'l-
Hasan Kharakani's understanding of mysticism in general and tolerance and human love in particular will be examined. 
Examples of ethics of co-existence in his own period will be included. How this understanding spreads and the effects that it 
creates in other sufis will also be addressed. It is also argued how Kharakani's understanding of tolerance means for today 
and how it constitutes exemplary.  
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I. INTRODUCTION 
 
Anatolian lands have been occupied many times in 
the historical process, have changed hands and 
become a geography where different nations live 
together. Undoubtedly, factors such as the strategic 
and geo-political position of Anatolia and the fact that 
it has a fertile climate and a moderate climate are 
important factors.  
 
It is an undeniable fact that Anatolia, which has a 
heterogeneous population structure throughout 
history, has shown the most important examples of 
coexistence experience.There are some reasons why 
nations with different races, religions and cultures can 
live together without losing their identity for 
centuries, depending on geography.  
 
One of the most important factors in the coexistence 
of different language, religion and culture societies in 
the Anatolian region, especially since the acceptance 
of Islam and the domination of the Turks to this day, 
is Anatolian Sufi thought. The people who 
represented this thought were the sufis and the 
dervishes they had trained. 
 
The Influence of Sufism on the Islamisation of 
Anatolia 
About two or three centuries after the Arabs, the 
Islamic mysticism of the Turks has a great influence 
on the Islamization of the Turks. Islam has reached 
the Maveraünnehr region, where the Turks were, 

through Sufis from Iran. (Turan, 1980, p. 16; Kara, 
1977, p. 72) According to Barthold, the influence of 
the Sufis, who use a softer style compared to Islamic 
jurists, is widespread in the spread of Islam among 
the Turks. (Barthold, h. 1341, p. 62-63)  According to 
the great historian Halil İnalcık, after the conquest of 
Anatolia by the Turks, these people, also called alp-
eren (sufis), directed the religious and social life. 
(Roy, 2000, p. 144) 
According to the great historian Halil İnalcık, after 
the conquest of Anatolia by the Turks, these people, 
also called alp-eren (sufis), directed the religious and 
social life. Politics was directed by the Alps (warrior) 
(Inalcık, 2015, I / 6).  
The Sufi lives in this world in order to enable others 
to in a good way. Because this goal exists in the 
essence of Islam. The Sufis who have made the 
promise of their lives that Muhammad's words "You 
can not be a true believer unless you ask for your 
beloved brother, what you want for yourself," has 
seen the service of people serving God.  
The word of Sheikh Edebâli, the founder of Osman 
Bey, the founder of the Ottoman State, "If you live 
people and the state lives," it is also important to 
point out the sincerity that this understanding has 
shown to spread to every area of life. 
Islam born in Arabia has matured over that period of 
Iran and has reached Central Asia. Continued to 
evolve in Central Asia and eventually came to 
Anatolia with the Turks' immigration. (Şeker, 2012, 
p. 149) Anatolian mysticism is an interpretation of 
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Islam reached at the end of these evolutionary 
processes. 
 
Abu’l-Hasan Kharakânî and His Influence on 
Anatolian Sufism 
Abu'l-Hasan Kharakânî was born in Kharakân in the 
year 963 in the province of Bistam, Iran. (de Bruijn, 
1978, IV/1057). This village was previously 
described as a village belonging to Bistam in ancient 
sources since it was affiliated to Bistâm province. 
(Landolt, 1985, I/305) Kharakânî was not literate 
according to the majority of ancient and modern 
sources, so made his living out farming. (Zehebi, 
1983, XVII/421-422, Çiftçi, 2004, p. 37) However, 
there are also some who think that he is literate 
(Seyhan, 2013, p. 1054) 
Abu'l-Abbas Kassâb-i Âmulî (409/1018) is known to 
be Kharakânî’s spiritual guidance However, all 
reliable sources indicates that his true spiritual 
guidance was Bâyezîd-i Bistâmî, who lived about 100 
years ago. This way of receiving spiritual guidance is 
referred as “uveysism” which Kharakânî received 
from Bâyezîd-i Bistâmî. (Attâr, 2007, p. 592) 
Kharakânî mimicked Bâyezîd's mysticism, which 
relied on going through hardships at various levels for 
reaching Allah. Instead of the traditional method of 
getting closer to Allah through nonstop worship, he 
chose to get closer to Allah by meeting the needs of 
people. This is a key principle that Kharakânî 
frequently emphasizes, as long as it is performed after 
obeying Allah's orders and prohibitions. 
Kharakânî died in 1033 at the age of 73. Although 
Kharakân village is mentioned in some sources as a 
place of death, according to a lot of Ottoman sources, 
his tomb is located in Kars.  
In 1579, during one of the military voyage, his 
graveyard was found by a soldier who figured out its 
location in his dream. Following the description of 
the soldier, his graveyard was excavated and moved 
to the point where it is located today in the center of 
Kars. Mustafa Ali Çelebi from Gallipoli (1008/1600), 
who is an eye witness of the event, cited this incident 
in his book, Nusretnâme. 
Kharakânî influenced significantly on the 
Islamization of Anatolia and the formation of 
Anatolian mysticism. Kharakânî migrated to Kars 
before the Malazgirt Victory led by the commander 
the Seljuk Sultan Alparslan, which led the way for 
Anatolia to become a Turk-Islamic homeland. He 
founded the dervish lodge in Kars, where people of 
different religious and cultural backgrounds gathered 
and invited people to Islamic religion, temperance, 
and good morals. 
Kharakânî deemed  conquering hearts through 
goodness as his major principle. About 50 years ago, 
when Anatolia was seized by war, it had already 
gained the hearts of people from different religions 
and realized the spiritual conquest before the material 
conquest. This illumination, which was initiated to 

the east of Anatolia, spread to the other parts of 
Anatolia. 
Kharakani's shaping of Anatolian mysticism has been 
realized in two different ways. The first way is the 
Islamization of Anatolia, the result of which Abu Ali-
yi Fârmedî, who he trained as a union, influenced 
Yusuf-u Hamedânî and Hodja Ahmed Yesevi, also 
known as Pir-i Turkestan. The sufis that Yesevî 
raised were scattered to different parts of Anatolia 
and invited people to Islam. The understanding of 
Anatolian mysticism has also been formed with the 
efforts of Anatolian sufish such as Hacı Bektaş-ı Velı, 
Hacı Bayram-ı Velî, Yunus Emre who grow up with 
the help of these Yesevi dervishes. Kharakânî was the 
one who laid the foundations of this Islamic 
understanding, that is, Anatolian mysticism, based on 
human love and tolerance. 
The second way of Kharakânî's shaping of Anatolian 
mysticism is that he was welcomed by many people 
and his practices were modeled directly in the 
Anatolian geography. In the institualization of sufism 
in Anatolia and in the development of certain 
principles for training of the dervishes, Kharakânî 
again became a pioneer figure. Kharakânî openned up 
a dergah during his time in Iran. After he migrated to 
Kars, he openned up a new dergah there to ensure the 
institualization of islamic mysticism.  
The Dergah also offered dinner tables where people 
from outside were invited to come and eat, and made 
sure that this service is performed every day. It is 
from the very essence of his path that such a service 
to people is in fact a service to Allah. Dervishes were 
required to improve spiritually in this dergah by 
serving people, in addition to their hours of worship 
and dhikr. These and similar applications have been 
modeled and maintained in Anatolia shortly. 
 
Kharakânî’s Contrubution to Human Love and 
Experience of Living Together 
The activities of Kharakânî and his mystical thoughts 
are still alive today, and they have been spread over 
in a wide geographical area. This great person 
embedded curiosity into people’s lives. Sultan Ghazni 
Mahmud, an important and powerful political figure, 
came to his region to meet with him. The Sultan, who 
wanted to test him in the beginning, admired and 
respected him in the later stages of his interaction.  
The four advices Kharakânî gave him when he was 
leaving are very important: ”Avoid from sins, do your 
prayers with the community, be generous, and treat 
people with mercy ; "The first two of these four 
referrals are related to one's personal relationship 
with God, while the last two relate to attitudes toward 
people.  
These recommendations also indicate Kharakânî's 
idea of religion. One side of man must turn to Allah 
while the other side must look at the things and 
humans that Allah has created. According to him, one 
who does not have mercy to beings (all creatures) can 
not keep Allah's love in his heart “. 
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It also states that a person has two ways of looking at 
Allah and people and that he has an obligation to both 
sides Kharakânî: "Every day do the things that the 
people like and are pleased with as much as you go. 
Every night, when you are alone, feel ashamed of 
your sins and wrongdoings. " 
Service and respect for humans in Kharakânî's 
thought of Sufism are analogous to worshipping to 
Allah. But these two things need to work together. 
Islam suggests these two directions to be balanced. 
Kharakânî describes his way of reaching out to Allah, 
among other accepted ways, in the following words: 
"A scholar wakes up in the morning and strives to 
increase the knowledge base. On the other hand, 
Zâhid (Saint) tries to get closer to Allah by avoiding 
crowds of people. Abu'l-Hasan is only concerned 
with meeting a person’s needs and satisfying his/her 
heart”. 
Because Kharakânî is aware of that every individual 
has different qualities, and possesses different 
abilities and personalities, he strongly believes that 
everyone has the potential to be accepted into heaven 
through different occasions, which he states as 
follows:  
"Every single organ of a believer (whether it is tong, 
heart, or body parts) should be always engaged in 
Almighty Allah. A person should commemorate 
Allah either through his/her heart or with his/her 
tongue. A person should either observe what Allah 
wants him to see, or generously perform something 
by his hand, or visit people by his feet. Or he must 
serve the believers with his ideas and thoughts. Or he 
should pray to Allah with a robust faith. Or he must 
try to get to know Allah through his mind, or he must 
demonstrate sincerity in all his work. Or he should 
warn all people that the Day of Resurrection will be a 
very tough. I guarantee that in the day of judgement 
such a person confidently can get into heaven by 
shambling shroud as soon as he wakes up his head 
from his graveyard. With these words, Kharakani 
indicates how much he cares about the welfare of all 
mankind and how much he wants everyone to be 
accepted into Heaven.  
 
Kharakânî feels the whole humanity's sadness and 
difficulties, sorrow their pain as his own. The 
gorgeous words belong to him:  
"I wish I had died instead of the whole people, so 
they would not have to go through the pain of death. I 
wish that Allah questioned me instead of all people 
on earth for their actions. I wish that the consequence 
of wrongdoing was placed on me for all people so 
they would not see the hell.“  
“A thorn that hits in the fingers of someone from 
Turkestan to the door of Damascus makes me feel 
their pain as if it hits in my fingers. Likewise, if 
someone from Turkestan to Damascus is hurt by a 
deserter , their pain is my pain; If sadness occurs in 
their  heart, (it is my sadness) that heart is my heart.” 

These words prove Kharakânî's love for people of 
different religions, cultures and races. This 
philosophy of Kharakânî influenced the people and 
administrators of his era, and in the following 
centuries wonderful best-practices of co-existence of 
people of different culture and religion in Kars were 
shown. 
Kharakânî is particularly merciful towards poor 
people and slaves. Frequently he supported slaves 
become independent and he met their needs as much 
as he can. He let a lot of needy and lonely people stay 
in his dergah.  
One day one of his followers told Kharakânî that the 
Christians had begun eating, and asked them how to 
treat them. Kharakânî's response is open to his human 
love and tolerance. 
"Whosoever comes to this door, give him food and do 
not question his name or reference. Everyone who is 
worthy of being created by majesty in the majesty of 
Allah is of course valuable enough  for getting eating 
food at the table of Abu al-Hasan.“  
Kharakânî did not discriminate between faiths, races, 
colors and languages, and gave respect to people for 
being God's servants; living with them in peace. 
Kharakânî has recommended that other Muslims, 
especially ruling elites, do so. In this regard, Kars and 
its vicinity have made considerable contributions to 
his experience of living together. 
 
CONCLUSION 
 
In an effort to spread Islam religion, a great Sufi, 
Abu’l-Hasan Kharakânî, had migrated from the 
Kharakân region of Iran about 50 years to Kars 
through the northeastern region of Anatolia, which 
was before Anatolia was discovered by Turks through 
the Malazgirt Victory.  
Since then, Anatolia has been under control of Turks 
for the last 10 centuries, and Abu’l-Hasan Kharakânî 
was the first person who brought human love and 
tolerance together on this land. Kharakânî, who was 
able to spread Islam by getting into peoples’ hearts, 
always treated Christians and members of other 
religions in Kars with tolerance and respect.  
He invited them into his dergah for dining together 
and sharing common values. He showed and 
demonstrated the fact that just being a human is more 
than enough to be treated with high respect and 
honor.  
Some of the dervishes trained by Kharakânî went to 
Horasan and influenced people such as Yusuf-u 
Hamedânî and Ahmed Yesevî. Ahmed Yesevî's love 
of Allah, the love of man, the sense of mysticism and 
mercy-oriented mysticism spread over Anatolia by 
Yesevî's dervishes.  
In the context of the love of Allah and respect for all 
humans, one of the first names that comes to mind is 
Mevlana Celaleddin-i Rumî was also impressed by 
Harakani’s ideas and became representative of them, 
which then was spread from Horasan to Turkistan'a 
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and from there to Anatolia, and finally constitute the 
foundation of the Anatolian Sufism.  
Anatolian mysticism is not any different than Islam. 
Kharakânî and Mevlana both repeatedly emphasized 
that their traditions are oriented towards the Quran 
and Sunneh in this sense.  
Overall, today humanity needs the love and tolerance 
of indviduals like Kharakânî.  As a creature of the 
same God, we should put away our differences and 
focus on our similarities in order to live together in 
peace. As Kharakânî stated, an innocent person’s pain 
in Damascus or in London all should be our pain. Our 
differences in religion and culture are given only 
because we get to know each other better, but not stay 
away from each other. We need to take into 
consideration Kharakânî’s ideas who lived almost a 
thousand years and modeled this great idea with his 
life, which we its impacts even today. 
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